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talyaba £^sreen» Yasiî en iShsbnaatf aftlaiaan Akbtar«aiplwry«r9 

Mohd Salabuddln Uoarl, l!aial J«iveed, » Ubaidullab 

fshed deserve sy thanks unreservedly* 

I am also thwokful to ILablr .ahaad Khan» iUislsta&t 

LiteHurlan In the Oepartmfent of Islsiilo Studies and YuMtf 
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The preseort study is an atteiî t to assess the 

developaent oi aifi literature in India î t̂o 16th 

century ii.D. »hiie dealing with this suD̂ î ct we have 

tried first to give a short biographical sketch oi 

tne authors followed by the oooks of Sufisa. In 

diâ ussinit the literature on f̂isiji, 1 have arran̂ êd 

the books in three cate^^ories vis. A, b and C* In 

category "*i" those looks have been ŝ . tinned which 

are published. X le books which are in i«ianuscript foz*m 

are cat^goria^d in^B" and in "C category tino&e books 

are mentioxaed which a&ve been iaentioned by various 

writers. They ar*. not available now, 

C&n̂ iirywise aufi literature has been made in 

chrcmological order. Ihis aas enabled me to arrange 

the books irx one chapter belonging to one ̂ ^articular 

century. 

iit the end in the last ohâ .t«̂ r i have tried to 

evaluate the taain ccntribution of the .̂ fisui in the 

li^ht of soBie of the important sufi books dm^ii^ this 

period* 
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C H A P T b R - i 

Introduction; 

Sufism is a way of spiritual realization and attainment 

ol sanctity arid gnosis? It is the esoteric and intrinsic aspect 

ol Islam and is the heart and core ol trie revelation and Propfaetj 

teachings. It is the inner dimension of liilam and purely an 

Islaniic discipline w:iich builds up the Character and inner life 

of the Muslims by imposing certain ordinai ces €md dutiest obli

gations and impositions which may not be abandoned in any way 

2 
by any man. 

Its doctrines and methods are deeply and firmly ima.ersed 

in the wuran and sunnah. while describing trie nature and methods 

of Sufisifi Junaid of Baghdad has aptly remarked Ihut "Our system 

of doctrine is firmily bound up with the dogmas of laith, the 

Quran and the tradition."'' He holds all those methods, doctrines 

and systems purely heritical which are not rooted in the wuran 

and the sunnah. 

For the proper understanding of Sufism and its historical 

development and information, the etymological explanation uf the 

term 'ciufism' seems very necessary. There is no unanimous view 

about the derivation of the term •Sufi». The laxographers have 

given four different roots of the term, borne maintain that the 

term is derived from "ahl-us-Sufa" the ascetics who lived in 

the Prophets' mosque in ixiedina, soiiie hold its derivation from 



"liujr" laeaning woolt for they siiEply clothed th«as«Xve8 with 

rftugh cloth and coarse wool{ somt derived it trtm an iUrabic 

root safa which conveys the notion of *purity** This word makes 

*.;:ufi' s^an *one who is pure in heart or 'one of the elect*» suad 

soae derive it fruai *'6&ft* iiMtaning line or rank as luAifis occupied 
4 

the ^irst rank; But a Bafi POBIMBS all ti^se four aspects and 

ioany more. Al-Kalabadhi * a statement seems appropriate and : 

convincing "that the tforld "Sufi" at the saiue tiiae has all the 

necessary meanings such as witiidrawal from the world, inclining 

the soul away from it, leavir^ all settled abCKtes, keeî irig 

constantly to travel, denyin̂ ^ the soul its carnal pleasures, 

i.urifying the conduct, cleansing the conscience, dilation of 

the breast, and tkus iiuality of leadership* 

In the early ti^^s of XslaiPB there was no total sejt-sî tion 

of the spiritual life from its esoteric and exoteric components 

for as Naar holds, "the very int«QSity of the Sî iritual life and 

proxiiaity to the source of revelation did not peroiit it? So 

both the aspects of llle existed together in the iussence £r(M 

the begining of Isiaa* 

The esergence of &ufi orders, defined systeui latilding and 

methodology are the later developi&ents like that of the codificiM* 

ti<m of the schools of law from tne pure and siofile set-up of 



ZslaiB. But it is worthnotiig that "sufis did not practies 

anything ^hich tho irophet and his eo^panior.s nad not practiead 

bef ora thaaT'" 

Xhus thB aarliest i&anlfastations of sufisa "&eant nothing 

but living trtm itovei&erit to sioveiiant*,.* in the ayes ot AXXax., 

implicitly following the lines oX thought axid conduct as ttm 

Frophet (Sm) had laid bot^ for himself and loia followavs. The 

priî iary aiiii was to tra; aform every spiritual flight In the raala 

of belf pt^rfeetion into en urge for the iipiritual perfection of 
7 

the huiaan society at laiger 

i^ter tlie death of the Holy irop.iet {.M) the .̂ l̂aliiB Umtmh 

faced a heavy challenge î iiioh soon resulted in chaos, turii>oil| 

disharuior.ey* disturbance and heavy blocKiahed cm soiaa political 

issues* At the tiste of this historic Juncture î ooe people detat* 

chad tjienkselves from ^ e political upheaval» and retired to a 

life of seclusion and engaged thestselves to scholarship, prayers» 

and devotion. • They gave mich iBq;>ortanct to the esoteric aspaot 

dC Islaffi, 

Iheir eaphaais on the interiorization of the exoteric 

wor^ship presents a clear and vivid picture of t̂ êir mystical 

attitude. As already noted, there was no tormd. structure, order 

aîid systeui building isi sufisoi at the early stage of its develop* 

otent. At that tiiî  they were simply known a5 ascetics (Zuhhad)* 



Lateron* liko th« mmerg&noe of various aohools ol law, 5ufla 

also eswrgad in diffarent groups. In the aarly stags they vnt 

dividad into two o^^or grouys, nasaad aftar tî eir raspactiva 

centres, Kufa, a@ the school o£ Kufis and Basara, as the school 

of Baaaris. Masari al Basari, iialik bin Dinar, Ibn bashar and 

Zaid are thtt faa.ous personalities of the Kufi school of thought* 

And asbi, Jabir, ilansoor bin njomr and iibul Alahiy* belong to the 

Basari school. 

Main Features of the First Century Sufisci 

Jm aiAlytical stu^y of ti'ie first century 6ufiam approves 

t at poverty, abstinance, trust in Allah, fear of Allah, reiaai&b-

raĵ ioe of Allah, the utoost s£ruplosity (tiara) obsarvir% the rule 

of sharia and renunciation of the world wer^ trie ma^or features 

of first ceiitury Sufisa, But it ie wortl)notii g that these 

characteristics of early ^ufism si{i9>ly co&vey tfieir ethical 
a 

flavour. Hiey were not their o^taphysioal doctrines. 

Hasan al Basari (d. 110/72& A.D,) the eminent early 

theologiari, renowned for his pie^ and asceticisiii is generally 

claiiiied by the sufis as the first sufi. ii» iiiairjtained that "the 

concept of fear and abstinarice is necessary for the purificaticm 

of heart which uXti&Ately leads to the ultimata end, the vision 

of Allah?'̂  
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In ti3# second oe^ttury Hi^ra Rabla al Basarl (d«189 i««h/ 

tiOl H«D.) the Jtaaaotas wotaan {fiyatic Introduced the coi^apt of 

love in aMXlBOit which later bficaaae a d<KBiiiant feature and a 

otttaphyalcal doctrine of aufiavw- i^e explalna the coiict;pt of 

love in the following ver&ess 

"Two ways I love Ihee: selfiaiily* 

And next, as worthy la of Thee. 

'Tie selfisri love tnat I do naught* 

^ve thlnH on Thee with every thought* 

'Tia pur«at love when rhou doea raiae. 

The veil to my adoring gaxe. 

Not 'Mine the praise in tnat or this* 

Thine i s the praise in both, I wia* 

Biough Rabia aoes not deny the ii^ortance of the temr of 

Allah, but she gives asuch ii&portance to love, which according to 

her ii>ust be pure* "Ĉ e should reaeatb«r Allah, not because of the 

fear of riell or attainoent of heaven? says Habia* ^'BM pleasure 
10 

Of Allah and his visi<»i oatst be the end of love? 

At the end of the second a»i beglning of the tUxird century 

Hi^ra the Zslaiaic a^»ticisa eiaerged as an institution* Now the 

^uhhad, Ubad, Nusak, gained the nasae of sufi , tibu tiashioi Kufi, 

Cd* 150 A«H«)* According to sosie sources, i s the f i r s t pers<m 
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eaXled by the nmm of Suti, It is by this naiM 'aaXisa* that 

11 *th» dftoterie diiiMBnalon ot IsXaa has besn known ev«r slnc«? 

fhe third centuxy omrka the advsnt ot amiy Xa&ous suXi 

iigurea^ whosa el«qu«nt and ym«trutlng utterances have survived 

and re-echoed tfithin tiie soul ol the ^uTis o£ later generations. 

HeP9 we shall discuss in briei the iundaiaental doctrlr»»6 oX 

Ohul-Mun-.^sri, Bay acid Bi^taai, HaliaJ and Junaid Ba^hdadi, 

the tmll kaown figuresol the third century Sufisa vho hi^Kly 

ii fluenced the later aystical thought in Zslaa. 

Dhul Nun î iari d̂ 246 >».H. 661 H,D*) i& generally credited 

with having introdtJMsed the idea of gnosis (i^'rifa) into suf ism. 

According to uiffi tfie gnosis nas triree t̂ î es:-

(a) Gnosis of scholars; They reaognize Allah in the li£,ht of 
rea&on; 

(b) The gnosis of co&^on wislins; they believe in itUah on t^ 
basis of faith} 

(c) The gnosis of /mystics; t^y know iillah thjrough their inner 
and authentic light. 

ISxul U\m holds the third category as the best and superior. 

It provides that certitude is identical to perfect faitii 

) and the gnosis of iaiah is neither related noir 

12 
provided by rea&on but is attained through intuition, Me find 

the pantheistic tendencies in iiis doctrine of love. He says that 



when man loves Allah, he looses his being ( cZ^^^ ) ̂  "^^ 

being of Allah. 

Baya^^4 Blst̂ iBJ.; 

Bayaxld Blstaiul Is a very lucid thinker who presented Tor 

the first time the doctrine of Fana (passing auray In >«ll«h) which 

transported a high Influence and attained a central position In 

the sufl thought. His doctrine of annihilation of self and 

absorption In the Being of Allah are clear In his narrations. 

He said, "Once He raised me up and stationed me before 

Hlffi, and said to me, 0 Abu Yazld truly Ay Creation desire to see 

Thee: I i$aid, Adoroi me In Thy Unity, and Clothe me In Thy onene£»s, 

so that when Thy Creation 2»ee sm they MIIX say, we have seeB 

Theet and thou wlit be that, and I shall not be tuere at allf^ 

He Is the first sufl to have Introduced the concept of Intoxication 

(Sukr) In Suflsoi. 

At this historical juncture of the initiation of the concepts 

of the aOnihillatlon of self and intoxication, a dynainlc persona

lity in sufisffi was initiating a new epoch by lntroduclri<i quite 

different doctrines of continuance or life in ̂ lah (Baiia) and 

soberlty (Se hw). This personality is of Junald of Baghd̂ id (d.2S^ 

A«H. ^10 A.D), /pupil of al i-iuhaslbl, called in later tlaes the 

Shaikh of the order (Shaikh al Tariqah) by for the most original 
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and p«n«trfttiQg lnt«ll«et aaong tibi» sufia oX his tiat*^ !%• 

introduead « elAMle d«fInition of Tauhid by ffiaintainlng that 

Tauhid Biaana "tha aaparation of tha Btamal froa that which 

waa orlglnatad in tiioa. Ha saintaina that aoberity ia auparior 

to intoxication. Ha axplaina it by aaying that emn bacoaaa 

forgatfiai of avarything 9vn of hia m m aalf and raaaon 

intoxication, wharaaa in aobarity aan ia coneioua of hia actlona 

and haa control ovar hia amw^ ti» knowa that ndiat ha la 

doing and for what he ia raaponsibia and what for ha ia not. 

He asqjlalna hia doctrine of *Lifa In God* aa it ia tha stage 

which a Bystic attains after the ataga of annihiliatlon of 

aelf: At thia atage i&an la not forgetful of iiis axiatance 
16 

iotit concimia ot it* 

The aoat controveraial figure in aufiaa* a c(mt«aporary 

of Junaid, ia Halla;}. He waa axaeutad for hia ayatical 

utterancaa which according to the ulefoa were timtaaount to 

blaspheoy. >te introduced the anti lalaoie doetrinaa Ilka 

fusion (Hulul)t Union (Itihad), Iranaalgratlon (Tanaauk) and 

Return (Ra^at) etc. Uia ideas can be : broadly daaaifled aat 

(a) "Fuaion of iOLlah in aan| 

(b) Tha eternity of the reality of î ihanimad 

(A e<»ieapt which later attained a aignifleant importance 
in aufi thou^t and was developed on different linea 
againat Halla;^ by Ibn al Arabi, Jajai, riaoadani, and 
JilliJ. 

(e) The Unity of Religiona"!^ 
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There are soiae iî ore i a^or t an t suXis of the saok. «ra« 

who iiiiue t n e i r spec ia l cunt r ibut lon in building up the 

s t ruc tu re of Isl&ialc Mysticisoi i . e . ai uakim a l Xi ra idh i , 

Harith a l i^luhasibi, I4aruf Karkhi, Jfeiri aiid i foivi i . 

In ttie luur th cenlairy Um suf i t r a d i t i o n uctan to 

express i t s e l f in large d idac t ic Wwrks. Ttm Xmaous i.ook8 

which are h«ld as uianuals of ^u£im>i are the Kitab a l lAMsm 

(The book of f iaaaes^ of *tbu Itear ai«-3arra^, Kita^ a l » t a 

ar ruf (doctr ine of tne suf ia) of Kaiauadhi. t^JAS^iJ a l flaĥ -̂ ub 

(The UnyeiiirKj. of hiddenj of hu^wiri , tae f i r s t laajar 

Indian suf i prose work in Pers ian , ^^ut-ui qulub (The 

Kourvihuient af trie nea r t ; of Abu Talib a l i^kki aiid tiie 

celebrated Hisa l a t - a i wuarialriyah (X^e ureat iae of yuisriairi). 

The systematic theori . :at ion ir^ sullsm w&^a i r i i t i a t ed by 

these worka* They ^.rcwei^t & general accuur^t ol t e • prac i i cea , 

t r a d i t i o n s and sec t s of sufisoi, for example, uuj«^iri In n i a 

Kashlul k'lah^uu, "enuBEtera tea no fewer tnan twelve "aec ts" of 

sufism, of which t e are s ta ted to be "orthod<»c" ai^d two 
-18 

iheretical? " 

The c l a s s i f i c a t i o n of Order as we wi l l see l a t e r la 

not the asiiif: as t.^at of t i e l a t e r unea. In t i l l s connt^cticm 

Al-wushair i ' s k i sa lah , h i aa l a t a l CUJshairiyali i s "a care* 

iuxly resigned and ad^airably cosiplete aud general account 

of the t heo re t i ca l s t ruc ture of suf iamP 
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fidfore goitig ahead It seesta better to ooeoment OD the 

controversies end ep^oeitions between aufla ana Jurlete. Itie 

oppositicm was the result ol theix attXtudee ana uncieratanding 

of Xalaoi. "The suXis hold thei&selves the people ol secret 

( (jf^^cjt^ ) «^^ called the Juriate aa the people of Traditiona 

{ f/y/Vf^ ) • An agalnat thea the Jiiri£»ta hold that the sayinga 
20 

Of the aufia are against the ln;}unctlosis of Sharlaf It »as 

agalnat thla background that Abu Hdadd al GOiaszall appeaî ed 

upon the acene to '*legitiialze<* auflaai In official Judicial cirelea 

and brin^ about a concordance betwe«a the esoteric and exoteric 

aspects of I&lam, in both of «hich he participated actively ••«• 

Al Ghazzali eaaentially exteriorized certain tê ĉninga ot suf iaia 

in ord^r to give it freedom to carry on ita ir̂ ner liie in tme 

bossomof th«:: iuusliffl coiiuiAmity. Xhua, hia defonce of aufiaifi aerved 

an important fiaictioa in (^ctei'^iiilxi^ tjae .̂tfetua e^anted to the 

orders and their doctriuea and j-racticea in the î ieneral religioua 

coaauunity. .ioreovcr, in so&& of his isore esoteric treatise, *'liAe 

t̂ ishkat al <mwar tXhe Hiche lor Lights; and Al Risalat al Laduniva^ 

(treatiat̂  on Divine knowledsa; he began to disouaa the doctrine 

of aufisin in a ^amier which foreahadowed the worka of Xbn-al 

i^abi* 

Beside a l Ghazzali there are aoae other iutportant aufiS l ike 

Ahisad al^Qhaaaall Atm al^'Quzat* Ibn al Farl^, aiid Abu Madyn who can 
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not be overloc^ed. Them a re sot&e COOZHI iffij^ortant Xigyr«d lilui 

suhrawarcii, rtbul Qftdlr J i l a n i , Utk^m ad din Kubra* and Ahcoad a l 

R i fa i , whom we s h a l l deal in the developstent ol suf i o rders . 

Ibr. aX iupabi was one of the laost lo^^ortant auJtis who played 

un important r o l e in the doc t r ina l and syatew bui lding o£ sufiaut. 

He presented a wel lkni t ii«etaphyaical» ooau^ological and psycHrioXo* 

g l ca l system. He can be x^egarded as the exposi tur par excellence 

of gnosis in Islaffl. Hi& wri t ings ind ica te a break or turning 

point within the t r a d i t i o n of sufiaffi. I t i s by hiut t h a t the 

"doctr ines of Sufiam, which upto h i s timi had been contained 

ii&pllcitly in the sayings of var ious loasitersy beoaiue e x p l i c i t l y 
22. formaated? His v i s ion ol sufisie i s generally known as wahdat* 

al~..uoud. Scholaura are not in agreeiaent with the ffiystiGoi>hilo8» 

phica l pos i t ion of Xto a l Arabi. He i s general ly held as a pantiieiat] 

or iBonist. 

Nicholson and Affifl toaintain t h a t he was a pantheis t* but 

a l l these te rns do not iuuply & r e a l acaning t o h i s doctr ine of 

wahdat a l ttu;}uci. He holds Allah both as transcendent and isutianent* 

a Being absolutely tz^tnscending uni^»rse but aysteriou&ly per^aeating 

in i t . In t h i s way he con t rad ic t s the t h e s i s of botii the aiithrop* 

omorph i s t s and t r anscenden t a l i s t s . iiyccording tw Ibn a l i^rabl* H» 

i s the absolute r e a l i t y . He oiaintains ^ e world as Hia oanifeslat icm 
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and not the creati<m. The universe and the Bttixig ar« 

IdfKitioal* Universe end th« things in it "are not îXXah* but 

their reality is none other than His; otherwise they would 

be comijleting independent realitie8» which is the saiue as 

considering them to be duties along with Axlah? "̂  

Aocordinf to hiia the Divine bssenee (Ilbat) is above 

all distinction and differenciation. He is devoid of all 

qualities* names and attributes at the tmXiu of first self 

deteruiinatioo called aa Ahadiyah. He reveals Uiaself in 

multiple nanifestations and different forms. "This is of 

such a natiure ̂ nat inspite of expressing Himself in differeht 

oanifestations and multiple forms the absolute i eing laaint̂  

a ins His iffiBMtablts State» attributes and Being and no change 

of any kind does necessarily take placed Tne stages of 

descent are innumerable but tîie oiost fflar^ed of t ese are 

termed as the six Descents by the Sufis. Xhe first Xiiree 

of tneiii are called, i4aratib«i->Ilahi ^Divine ranksj which 

are *Ahadiyyat (Abstract Ĉ iess) i.e. the state of the 

Essence» the colourlessf the infinite^ the indeterminate. 

]̂ e second is *wahdat (Unity) and the third twahidiyyat* 

(Unity in plurality). The remaining three are called 

•Maratlb-1-Kawni (wor̂ Pê  ranks) itfiich are 'Ruh* (spirit^ 

•Mthal* (SiaiXitude) and Ĵisst' (body), *Man* co^es last of 

all these and his rank is inclusive of all the other ranks* 
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Hia doctrine of the imivsrrsaX aan (aa-'lasan id-Kaiidl) is of 
also 

basic ii&portiince in ̂ ..fi thoun^ht. "f^e universal i'mn, who ta/tbrn 

Logos, is the total theophany oi the Divine Navies; he is tne whula 

• of the Universg iri its oneness as ''seen** by the Divine essence* He 

is the prototype ot the universe aa well as oi wan by virtu* oi 

which iiian, the microcosm* contains niithin nisuelf «iil the possibi* 

lities found in the uriiverse'i*̂ '̂  

The doctrine of "Uriicm" has a cordiriai iaportance in oufi 

thought In general but Ibn al iyrabi coapletily rejects such a 

concept. He holds that there is no union between *»ll«4h and iitojâ but 

the reali7.ati<:m ĵf oreness which is already latent. i4*tn h&s to 

real lie It. 

Developaent of Sufi Orders? 

^..fisa i s I *'ij;i pract ice* . . • « • i^r iw^i ly conteytptative and 

ea&otionai. I t i s not a phi losophical system? a *ay oi p u r i f i 

ca t ion of he&rt and soul Irom aw îdat-.e and to r e l a t e ones s p i r i t 

with "tlie Being" and the d i r e c t exj erience of coiiiwunion with 

Hiut, I t i s **a p a r t i c u l a r i&et od of approach to Real i ty (Ha^iqah) 

iaa&kirig uae of i n t u i t i v e and esaotional s p i r i t u a l facultiesijwhich 

are generally doraant and latent unless called into î lay through 

trai^'.iiig imder guidance, i'his t r a i n i n g , thought of as t i ^ v e l l l n g 

the path (Salak a t -Xar iq ) , aisfis, a t dispersing: t s e vei ls ,which 
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hide tile ft«Xf from the real arid thereby becouie trensXonaaeci or 
27 

absorbed into undifferentiated unity? ' 

A» early diacuased* the ayataoAtlzatioc and the emerg

ence ol ordera in aufisa «aa a later development* fhe earliest 

phaae waa reireaented by aacetica (Nuaak) and devotiea iZsuhaA) 

who were "aiore coricemed with experiencing than with theoaoph-

ical theorizing", î bu Hamid al Ghaxali oaintaina that auXi«u 

"can not be learned but only be attaix.ed by direct experience» 

ecataay and inward tcanafor^t^aticm? In ita earlieat phaae 

4.naivldual aufis devoted themaelvea to aufi pr«ctice8« there 

waa no ayateffiatic aet of laethoda and doctrinea* Later on, by 

and large there euterged a relationahip of faaoua aiiaykh 

C^ufia) and the initiators ipupils). 

Junaid ia mostly regarded the ^haykh of the way (v<haykh 

al Tariqah) though he taught the iMXi practicea to hia apecial 

and selected pupila and did not amke it coomiOQ. 

The early sufi groups wer̂ e loose and saobile* They learnt 

from different sufi saasters and were not attached to any 

particular sufi* "This leriod HMS followed by an age in which 

theory went hand in hand with practice, and fauaoua shaykha, 

thei^aelvea ,: holyaten, taught 'Uie naaeent doctrine of sufi 
29 

to disciplines, either individually or in groups? ' 
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Ali Hugwiri, In h i s tfiacms book Kashlul i^iahjubt 

"onuiGrate^ titr^lve schoolji o£ iiutism up to h i s tiiees euBon^st 

which he c a l l s ten as r i gh t l y ^uidaoL tmd tha other two as 

heriticaig (I'KASWFUL MAHJUB PP »3o-f) 

The r e l a t i o n o i taachsr and pup i l , i a o i l i a r i£i other 

d i s c i p l i n e s , i,re;$ently developad in to the c h a r a c t e r i s t i c su f l 

countez^part of e lder \,omi-^^>.h, p i r } and the d i s c i p l e ^it4urid) were 

i m t d e o arid endowed where a ael«ihA'ated s a i n t would res ide with 

a group of h i s followers who studied uî kder aim mid worshipped 

with hiffi for a shor ter or a Icm^er ^&riod. I n i t i a t i o n in to the 

suf i ir^ysteries was sisrKed by the i i ives t i tu re of a specia l frock 

(Khirqa) ayruholisiiig h i s acceptance of and in to a traditi(Mai of 

Divine service counting ii&ck s tage by stage to the rropJiet icm) 

With the eaiergence of su f i orders the centre or c i r c l e 

01 the devotees er . i i ted Irow tiim iihan^ah to the p i r . î ow, the 

| : i r a t ta ined the basic i&portajrice eoid not the Khan^^ah. "A cen t re 

or c i r c l e becas^ focussed on QTIM d i r ec to r in a new way and t»rtmd 

in to o school designed t o ^.erpetuate h i s nn&tp type of tea^cnin^,, 

mystical exerc i ses , and rulegi of l i f e . Each ^uch t a r i ^ a was 

handed down througn a continuous chain (o i l s i lah}» or iuystical 

isnad. T^ de r iva t ive shaykhis ax*e t i ierefore, the s p i r i t u a l h e i r s 

of the foonderS^ 
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Now the rel&tlor^&hip t@tv̂ e«n devotee and the pir b^ceae 

more sound. It did not Bius^ly ratmln asAre^atlon between teacher 

and pupil ''but l̂ e fuller ĉ ie of director and disciple. i« new 

aura aû anates fros the a^aster as a wall (protege) of ̂ lah, which 

eveiitually in the third stage, was to becou« belief in bis 

31 

a^diu&ship and iri tercessory s t a t u s with lU.lah?'^ I t a l so provides 

a valid distinction between sufis, 2**who submit to direction and 

conformity and the /̂ alaiuatis. who retain their freedoaf*^ 

•̂ The tarî ati which became the iĵ ost significant for the developaent 

Of instituticmal sufisiit in eleventh twelfth centuries A«D. were 

suhraeardiyya attributed to Diya ad-din Abu ha jib \,d, 1168 A.D.)« 

but de^^loped by his nephew, 5hih<̂ b̂  ud-din *^u Hafs id. 12i4 iiD), 

the «adiriyya, attributed to Abd el-«adir al Jilani (d. 1166 A,D) 
fourteenth 

whose li^ua of ascription did not extend before the 4 centuryt 

the jiifa iyya deriving frosi Mh,̂ .ad ibii ar-;ta.fai (d. 1162 A.D.) thm 

noxiiadic yasaviyya of ̂ .uad al Yasavi (d. 1l6b H,D,i, the 

Kubrawiyya of Najm ad din Rubra i,d. 1221 h,D,), the chishtiya of 

liOiri ad diii Chishti (d. 1236 . . .D.j which aainly confineii t o Indiai 

the shadhiliyya deriving from >tbn î iadyan oimaib (d, 11.^7 *4.D,>, 

but cxttributed to Abul Hasan hli asn cliadhili id . I25b A.D.) , 

the Badawiyya of Ahmad at Badawi d̂« 1276 A.D.) centred in &4ypt{ 

the iiawlawiyya inspired by the persian sufi poet, Ualal ad din ar-

Humi (d. 1273 H«0}« which was restricted to ̂ ^atulia, and the 


